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1. From Athens to Corinth 

a. Athens 

b. Corinth; 53 miles south of Athens  

i. Corinth was politically and economically the main city of Achaia, it was ideally situated on the 

3.5 mile wide isthmus between the Peloponnesian peninsula and the Greek mainland and had 

long been a rival to its northern neighbor, Athens.  It was a commercial center with two 

harbors, Cenchrea (the eastern port city on the Saronic Gulf leading to the Aegean) and 

Lechaeum (its western port city on the Gulf of Corinth leading to the Adriatic).  Corinth 

(population 200,000) was a key commercial center at the juncture of north-south land and 

east-west sea routes.   

ii. In 146 BC Corinth was the capital of the Archean League which withstood Rome and was 

brutally destroyed by Roman armies.  It lay in ruins for a century, until Julius Caesar rebuilt the 

city in 44 BC and constituted it a Roman colony.  The city was now dubbed "wealthy Corinth" 

and had served since 27 BC as the capital of the senatorial province of Achaia.   

iii. The cosmopolitan mix of "local Greeks, freedmen from Italy, Roman army veterans, 

businessmen and government officials, Orientals... including a large number of Jews," lived in a 

"rip-roaring town" where, as Horace put it, "none but the tough could survive."  Corinth was a 

city with a remarkable reputation for loose living and especially sexual immorality.  In classical 

Greek, to act like a Corinthian meant to practice fornication, and a Corinthian companion 

meant a prostitute. This sexual immorality was permitted under the widely popular worship of 

Aphrodite (also known as Venus, the goddess of fertility and sexuality).  To live like a 

Corinthian, had become a part of the Greek language, and meant to live with drunken and 

immoral debauchery. 

iv. There was a shrine dedicated to Asklepios, the god of healing, and his daughter, Hygieia.  The 

museum at Corinth has hundreds of terra-cotta votive offerings presented to Asklepios by 

pilgrims who sought a cure or who wanted to thank the god for a healing they attributed to 

him.  Among these votives can be seen limbs, hands, feet, breasts and genitals.  In a time-

honored tradition, petitioners to Asklepios had dedicated replicas of the particular parts of the 

body in which they were afflicted. 

2. Friends, fellow-workers and methods 

a. The Roman historian Suetonius (~120 AD) wrote that Claudius in 49 AD banished Jews from 

Rome because they were “indulging in constant riots at the instigation of Chrestus.”  There have 

been many attempts to explain who Chrestus was, but a likely solution is that Suetonius referred 
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to Jesus Christ, but writing some 70 years after the events, had the name somewhat mixed up.  It 

seems that the expulsion had to do with “dissension and disorder within the Jewish community of 

Rome resulting from the introduction of Christianity into one or more of the synagogues of the 

city.” (Bruce) 

b. Through the Roman Jews' resistance to the gospel and an emperor's edict, God's sovereign care 

worked to bring Paul and Aquila, “eagle,” & Priscilla, “ancient or venerated woman.” 

i. Rom. 16:3-4, “Greet Priscilla and Aquila, my fellow workers in Christ Jesus, who risked their 

own necks for my life, to whom not only I give thanks, but also all the churches of the 

Gentiles.” 

3. Ministry in Corinth 

a. Paul’s tentmaking was an important part of his ministry. Though he recognized his right to be 

supported by those he ministered to (cf. 1 Cor. 9:7-14), he voluntarily supported himself in his 

missionary and preaching work so that no one could accuse him of seeking converts for the sake 

of enriching himself (cf. 1 Cor. 9:15-18).  “In Judaism it was not considered proper for a scribe or a 

rabbi to receive payment for his teaching, so many of them practiced a trade in addition to their 

study and teaching of the law.” (Bruce)  While Jewish rabbis were bivocational so that they would 

not have to charge for their teaching, other traveling teachers in the Hellenistic world received 

remuneration for their lectures.  In Greco-Roman culture the manual labor of the artisan class 

was despised. 

i. Today "tentmaker" missionaries enter "creative access" countries through secular 

employment when there is no way to enter as a full-time missionary.  If they keep Paul's 

motives in mind, they will be able to see their bivocationalism as beneficial to the spiritual 

health of churches they plant.  Not only will they model a work ethic that is essential to 

sanctification, but they will avoid creating wrongful dependency, for they will be offering the 

gospel of grace "free of charge." 

b. Paul reasons in the synagogues with the Jews and the gentile proselytes.  Paul describes the 

character of his bold preaching in Corinth preaching in 1 Cor. 2:1-16, where he declared, “For I 

determined not to know anything among you except Jesus Christ and Him crucified.” 

c. Silas and Timothy arrive and they bring news about how the Christians in Thessalonica were 

remaining steadfast in the faith (cf. 1 Thess. 3:6-10).  He answered back by writing 1 

Thessalonians from Corinth.  According to 2 Cor. 11:8-9, while Paul was in Corinth, financial 

support arrived from the Christians in Philippi (cf. 2 Cor. 11:9; Phil. 4:15), and he was able to put 

aside tentmaking for a while and concentrate more fully on the task of building the church in 

Corinth. 

i. Bivocationalism may be a good pattern for evangelistic church planting.  To be free to be fully 

engrossed in evangelism is best.  Paul's work now is to engage in an apologetic argument 

(reasoned...  trying to persuade) and proclamation (testifying) that “the Messiah is Jesus.” 

d. Jews “oppose and blaspheme” the gospel and the Lord Jesus Christ, who is at its center.  In an 

acted parable, “shaking out his robes,” Paul disassociates himself from the Jews for several 
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reasons.  He wants to be clear of the judgment that their blasphemy will incur and wants them to 

know that their rejection of the message places them in the same position as Gentiles.  He 

declares his freedom from any further responsibility for their eternal destiny (cf. Neh. 5:13; Luke 

9:5, 10:10-11; Acts 13:46, 51).  Their guilt and coming punishment are their own responsibility. 

i. The blasphemy must have been directed against Jesus, because Paul preached Jesus as the 

Messiah and this is an indirect declaration of the deity of Jesus, because someone can only 

really blaspheme God. 

e. Paul now focuses on the Gentiles and his will base his out the house of God-fearer Titius Justus, 

next door to the synagogue.  God has again providentially protected his mission by giving it an 

ideal venue for harvesting Gentile God-fearers.   Quickly Crispus the synagogue ruler converts 

and is baptized by Paul. (cf. 1 Cor. 1:14)  Paul told us what kind of people these Corinthians were 

in 1 Cor. 1:26, “For you see your calling, brethren, that not many wise according to the flesh, not 

many mighty, not many noble, are called.” 

f. The familiar pattern of the gospel's confrontation with Judaism (proclamation, division, rejection, 

separation, & further advance) occurs here in rapid succession.  And it would be completely 

reasonable to think that Paul began to fear.  “There had been culture shock in Athens, and now 

Paul experienced moral shock in Corinth. Its sweat and perfume and grit smothered Paul’s 

righteous soul, and he became depressed.” (Hughes)  However, the Lord appears to him and 

speaks. 

i. Do not be afraid (literally, "Stop being afraid")/I am with you.  It emphasizes three things: the 

presence of Jesus, the sympathy of Jesus, and the cooperation of Jesus. 

ii. Keep on speaking/No one is going to attack and harm you 

iii. Do not be (literally, "become") silent/Because I have many people in this city.  Persecution 

would aim to stop the freely proclaimed, life-changing gospel message.  Therefore Paul is not 

to become silent.   

iv. He promises that no one will attack Paul to harm him (the NIV turns the purpose or result 

expression into a parallel promise: to attack and harm). 

g. Paul was in Corinth a year and a half, which seems to be longer than in any other city where he 

founded a church.  His ministry at Corinth is described simply: teaching the word of God among 

them. 

h. Christian ministry in Corinth 

i. Aphrodite and a hedonistic culture 

1. Jeremy Bentham, an Englishman who helped to popularize and systematize the 

philosophy of hedonism in the 18th and 19th centuries, put it this way, "Nature has 

placed man under the governance of two sovereign masters, pain and pleasure."  To the 

hedonist, life consists of avoiding pain and gaining pleasure.  Hedonism was apparently 

involved in the error of Adam and Eve, for Genesis records, "The woman saw that the tree 

was good for food and that it was pleasant to the eyes, and a tree to be desired to make 

one wise..." (cf. Gen. 3:6).  It was Aristippus who gave much of the impetus to the 
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hedonistic ethic by drawing about him a group (Epicureans) who shared his belief that 

"hedone," pleasure, was the true goal of life.  Eventually hedonism proves empty and 

unrewarding, we find advocacy of suicide as the best means of escaping life's evil – pain. 

2. 1 Cor. 13:4-8, “Love suffers long and is kind; love does not envy; love does not parade 

itself, is not puffed up;  does not behave rudely, does not seek its own, is not provoked, 

thinks no evil; does not rejoice in iniquity, but rejoices in the truth; bears all things, 

believes all things, hopes all things, endures all things.   Love never fails.” 

3. 1 Cor. 2:1-16, “For I determined not to know anything among you except Jesus Christ and 

Him crucified.” 

ii. Apollo and the denial of the resurrection 

1. Apollo is said to have said, "When the dust hath drained the blood of a man, once he is 

slain, there is no resurrection.” 

2. 1 Cor. 15:2-5, 13, 17, “hold fast that word which I preached to you—unless you believed in 

vain.  For I delivered to you first of all that which I also received: that Christ died for our 

sins according to the Scriptures, and that He was buried, and that He rose again the third 

day according to the Scriptures, and that He was seen by Cephas, then by the twelve... But 

if there is no resurrection of the dead, then Christ is not risen... And if Christ is not risen, 

your faith is futile; you are still in your sins!” 

4. Gallio 

a. Gallio was the son of the rhetorician Seneca the Elder and the elder brother of Seneca the 

Younger.  It is probable that he was banished to Corsica with his brother, and that both returned 

together to Rome when Agrippina selected Seneca to be tutor to Nero.  Towards the close of the 

reign of Claudius, Gallio was proconsul of the newly constituted senatorial province of Achaea, 

but seems to have been compelled by ill-health to resign the post within a few years.  He was 

referred to by Claudius as “my friend and proconsul” in the Delphi Inscription circa 52.  Gallio 

seems to have committed suicide, perhaps under instruction.  Gallio's tenure can be fairly 

accurately dated to between 51-52 AD or 52-53 AD, therefore the events of Acts 18 can be dated 

to this period.  This is significant because it is the most accurately known date in the life of Paul. 

b. In approaching Gallio, the Jews of Corinth tried to stop Paul’s preaching work in the entire 

province.   “If Gallio had accepted the Jewish charge and found Paul guilty of the alleged offense, 

provincial governors everywhere would have had a precedent, and Paul’s ministry would have 

been severely restricted. As it was, Gallio’s refusal to act in the matter was tantamount to the 

recognition of Christianity as a religio licita.” (Longenecker) 

c. Before Paul could defend himself, Gallio did it for him.  He correctly saw that the government has 

no role in attempting to decide religious matters, though government does have a legitimate role 

in matters of wrongdoing or wicked crimes. 

d. Regretfully, Gallio looked the other way when angry Gentiles beat Sosthenes, the leader of the 

synagogue. Probably, both the crowd and Gallio himself were more against the Jews than they 

were for Paul.  Apparently, when Crispus trusted in Jesus, he was replaced as ruler of the 
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synagogue (cf. Acts 18:8) by Sosthenes, who later himself seems to have become a Christian (cf. 1 

Cor. 1:1).  This is a dark side to Gallio's lack of involvement, this breakdown of law and order is a 

warning that a state's hands-off policy in religious matters may simply make room for 

persecutors to oppose the gospel.  Paul's instructions concerning prayer for state rulers should 

always be on our hearts (cf. 1 Tim. 2:1-4) 

e. The Jews bring an ambiguous charge.  Who are the people Paul is inciting?  Possibly the Jews 

meant for Gallio to extend Claudius's edicts into their own internal affairs.  

f. Gallio articulates two principles of church-state relations that, when lived out in any political 

structure, will pave the way for the gospel's unhindered progress: 

i. First, by saying that Paul is not accused of a misdemeanor or serious crime, Gallio declares 

Christianity's innocence before the state.  Missionary activity is not illegal. 

ii. Second, by refusing to adjudicate an intramural religious dispute, Gallio declares that 

religious questions do not fall within the competence of secular state powers (cf. Luke 20:25). 

For the fifties of the first century this was truly a precedent-setting decision.  The decision of 

so eminent a proconsul would carry weight wherever such issues arose throughout the 

Roman Empire. 

5. From Corinth to Ephesus then onto Jerusalem 

a. Cenchrea and Paul’s vow. 

i. Rom. 16:1, “I commend to you Phoebe our sister, who is a servant of the church in Cenchrea,” 

ii. The vow was almost certainly the vow of a Nazirite (cf. Num. 6). Usually this vow was taken 

for a certain period of time and when completed, the hair was cut off and offered to the Lord 

at a special ceremony at the temple in Jerusalem.  The purpose of the vow of a Nazirite was 

to express a unique consecration to God. 

b. Paul developed such a deep friendship and partnership with this married couple that they 

decided to go with him as decided to head east back to Jerusalem and then Antioch. 

c. Paul wanted to preach in Ephesus some two years earlier, but was prevented by the Holy Spirit 

(cf. Acts 16:6).  Now, the Holy Spirit gave him the liberty to preach in this important city, and 

great results were seen.  The first leg of Paul's journey involves a flying visit to Ephesus which 

was politically and economically the leading city in the province of Asia.  Jews had been resident 

there since early Hellenistic times.  Though Paul receives a positive response to his synagogue 

preaching, he is asked to stay longer, he makes a hasty departure and expresses his intention to 

return if it is God's will. 

i. It was the third largest city in the Roman Empire (population of around 250,000). 

d. Aquila and Priscilla stayed at Ephesus, seemingly at Paul’s request. Something good started at 

Ephesus, and Paul wanted the work to continue with his trusted friends. 

6. Paul begins his third missionary voyage. 

a. Paul's fifteen-hundred-mile journey begins with an orderly revisiting of churches in the region of 

Galatia and Phrygia. 

b. Paul’s passion for building disciples, not merely making converts, is again evident. 
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7. Some scholars believe that Paul visited Corinth for a brief intermediate "painful visit" (see 2 Cor. 2:1), 

between the first and second epistles. After writing the second epistle he stayed in Corinth for about 

three months (cf. Acts 20:3) in the late winter, and there wrote his Epistle to the Romans.  Based on 

clues within the Corinthian epistles themselves some scholars have concluded that Paul wrote 

possibly as many as four epistles to the church at Corinth. 

8. Apollos 

a. Came from Alexandria to Ephesus.  He had evidently taken advantage of the education of that 

city and especially its Jewish community. 

b. Apollos was an eloquent man, mighty in the Scriptures, had been instructed in the way of the 

Lord, was fervent in spirit (literally, “to boil in the spirit” with the idea of “bubbling over with 

enthusiasm.”) and spoke and taught accurately the things of the Lord. 

c. Priscilla and Aquila, having heard Apollos's preaching, invited him to their home and explained to 

him the way of God more adequately.  Apollos needed and received the full gospel. 

i. Aquila and Priscilla helped kingdom of God by helping someone who had a passion for God 

and at least some power in serving Him. 

ii. We see again that the reputation and work of John the Baptist was widely known throughout 

the Jews of the Roman Empire, reaching here as far as Alexandria. 

d. With both instruction from Aquila and Priscilla and letters of reference from the church in 

Ephesus, Apollos served effectively in the city of Corinth and in the region of Achaia, especially 

among opposing and refuting the Jews publicly.  We can gather from what Paul wrote in 1 

Corinthians, that Apollos apparently had a remarkable ministry there. Apollos went to Corinth to 

water what Paul had planted.  Though some Corinthians fixated on Apollos in a divisive spirit (cf. 

1 Cor. 1:12, 3:4), there is no reason to believe that Apollos himself encouraged this.  Paul 

regarded Apollos as a trusted colleague (cf. 1 Cor. 3:5-7, 16:12). 

 

 


